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Varanasi 

Wishing to be near the Mother during the 
Christmas holidays, Sister Sudhira took some of 
us to Varanasi. When we went to see the 
Mother, she spoke of various things and then 
asked after Jogen-Ma, adding: ‘It is so sad that 
she could not come with us. She was very ill. 
The Master and the Mother (Goddess) have 
spared her. I was so anxious about her/ — 

We spent a number of days at Varanasi, living 
in a separate rented house. One evening, as 
Sister Sudhira and I sat near the Mother, she 
said : ‘Whoever has called upon the Master once 
has nothing more to fear. If one calls upon 
him repeatedly, he becomes compassionate; and 
so a devoted attachment comes into being. This 
love for love’s sake should be hidden from all 
eyes. The go pis of Vrajadhama experienced 
it; they knew nothing but Krsna. Nilakantha 
used to sing, “One must guard with care this 
jewel of love”/ The Mother herself sang the 



song in such a sweet voice that it still rings in 
my ears. At the end of the song, the Mother 
said: ‘How beautiful are Nilakantha’s songs! 
The Master loved them. When he was at 
Dakshineswar, Nilakantha would sometimes 
come to him and sing. We were so happy in 
those days. All sorts of people would come to 
him. A regular joy-fair seemed to have open- 
ed at Dakshineswar/ . . . 

One afternoon, the Mother picked us up at 
three to go and see the home for old women. 
As soon as we descended from the carriage on 
arrival, a young married woman came and took 
the Mother upstairs. All the old ladies placed 
flowers at the Mother’s feet and bowed to her. 

The Mother cried : ‘What is this? These are 
all (holy women) living in retirement at 
Varanasi; why should they bow to me?’ 

The young woman said: ‘Why, so they 
should, Mother. You are supporting them.’ 

‘There are Visvanatha and Annapurna to do 
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that, my child. I suppose you look after these 
old ladies?’ 

‘Yes, Mother, as the Lord wills.’ 

‘That is good. To care for these homeless 
old ladies is to care for the Lord. What a fine 
work these boys (of die Ramakrishna Mission) 
have built up!’ The Mother asked after each 
of them, and inspected their rooms before we 
came back. 

One evening, after returning from Samath, 
we went to the Mother’s house and found her 
lying down with Radhu at her side. When the 
latter had listened to our description of Sar- 
nath, she cried, ‘Let us go and see it. Mother’. 

The Mother said: ‘How can I go, my dear? 
Have I any feet to carry me sightseeing? I 
can’t even go to see Visvanatha. I feel like 
going, too, when I see these people going, but 
my feet are useless. How can I go? Now I 
can do nothing. When my feet were strong, 
I walked all the way from our village to Dak- 
shineswar. I was a great walker in those days. 
When we went to Vrindaban after the depar- 
ture of the Master, I went everywhere on foot.' 

One day, we went to the Mother’s house and 
saw a woman sitting near her with a daughter 
of about ten or eleven years. The woman was 

very poor She said: ‘I am in great distress, 

Mother. You can just ask them (the monks 
of the Ramakrishna Mission) to do something 
for me.' 

The Mother replied: ‘I can suggest to them. 
They beg for money, you know, my dear. Who 
can keep count of the people they help? Must 
they not spend as they think best?’ The 
Mother gave her a rupee and a cloth and said, 
‘Have your meal here •today’. The Mother was 
on the terrace, and cooking was being done 
below. The woman said, ‘My daughter 
remarks that the cooking is giving out a fine 
smell’. 

The Mother said: ‘Now, hear that! Should 
one speak like that? It has all to be offered 
to the Master.’ 



When prasada was being served, the Mother 

gave direction for giving them plentifully 

When they had departed, the Mother said: 
‘Quite a number of people of this kind come to 
me and say, “Please ask your boys to help me”. 
How can I ask them to do anything? Should 
they not act as they think best? Methinks, my 
dear, all the poor everywhere have collected 
here (in Varanasi). How can they cope with 
it all?. . .How hard they work! It all depends 
on His will, my dear. He knows what things 
He does and how.* 

Another evening, when we went to see the 
Mother, she began to speak of Devabrata 
Maharaj (Swami Prajnananda) and Sachin 
(Swami Ch inmay an anda) , a who had to go away 
all of a sudden. 

The Mother said : ‘Alas, Devabrata went 
away today. The government had promised 
to give help regarding the land next to the 
Sevashrama, but they objected to their pres- 
ence; so Rakhal (Swami Brahmananda) asked 
them to leave. They are innocent as you know, 
but still they are dogged like this. The poor 
boys did not even eat before they left.’ 

Sister Sudhira replied, ‘Brother and Sachin 
ate at our place, Mother, before leaving*. 

The Mother cried: ‘Oh, they did? I am so 
glad; I was upset about it.* 

Sister Sudhira said: ‘Wherever brother goes, 
they are after him. That is why he says, 
“Look, here are my in-laws! I must go and 
meet them”.’ 

The Mother said: ‘Yes, indeed, the national- 
ist movement ended long ago, but still they 
pursue him.’ . . . 

Udbodhan 

It is Jagaddhatri puja today. Devotees have 
been arriving since morning. They are cele- 

lr rhey were suspected of anti-government activities 
before renouncing the world. Sister Sudhira was 
Devabrata’s younger sister. 
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brating the pujd at Jogen-Ma’ s house also. She 
came in the morning and left immediately after 
inviting the Mother. A disciple came and 
bowed to her saying, ‘Mother, your humble 
son will be gratified if you graciously visit his 
home’. The Mother answered: ‘Very well, I 
shall try to go in the evening. Please come 
then, I shall go if possible.’ 

We went to Jogen-Ma’s place with the 
Mother at noon and paid our respects to the 
goddess. The Mother had taken no food all 
day, because of the pujd at her own (village) 
home. When everything was over at about four 
in the afternoon, the Mother partook of the 
consecrated food and rested for a while. 

The disciple then came to fetch her. The 
Mother said, *He was so eager that I should 
go; I mu§t pay them a visit’. The house was 
not far off. As soon as the Mother stepped 
down from the carriage, they washed her feet 
and preserved the water. It was a small, 
broken-down house. We bowed to the image 
and went inside. . . .An old lady began to talk 
to her: ‘Mother, please bless my son. He is so 
eager to celebrate this pujd, but he has no 
proper house cm* anything. He has managed 
somehow all by himself/ 

The Mother answered: *He has done it all 
very nicely, indeed. Now that the Mother of 
the world has come to your home, your son 
will have his house and everything else. Your 
son is a good man and very devout’ . . . 

After we had returned, Nalini began to com- 
plain: ‘What a house, Mother; there was hard- 
ly any room to sit How ever did they manage 
to celebrate the pujd in such a house?* 

The Mother answered: ‘What more could 
they do? They are poor, but they have brought 
the Mother to their home. He is a Brahmin 
and devout. The Mother in Her mercy has 
set foot in his home.’ . . . 

The Mother was sitting in her room another 
evening. The Master’s disciple Purna Babu was 
very ill; there was no hope. His mother had 



arrived. As soon as she saw her, the Mother 
cried: ‘There she is, pestering me everyday to 
make him well! I know he won’t live; still I 
have to say he will recover, only to comfort 
them.’ ... To the old lady she said : ‘What can 
I' do, mother? Ask the Master. He will make 
him well.’ 

‘You can do it if you like, Mother/ 

‘No, I can only let him know/ 

Later, she said to us: ‘The Master told them 
that he would not live if he married. She 
wouldn’t listen to him, but married the boy 
off for fear of his becoming a sannydsin / 

A few days later, the Mother, Jogen-Ma, and 
the others were resting after evening prayers. 
The Mother was dozing off, when she said, ‘So 
Puma is dead, Jogen?’ - Jogen-Ma was astonish- 
ed: ‘Who told you so. Mother?’ ‘I was asleep, 
and thought I heard someone say so/ Jogen- 
Ma then said: ‘Yes, he passed away in the 
evening. They did not inform you.’ That 
evening, she spoke only of Puma Babu and 
grieved for him. 

When the Master was ill at Dakshineswar, 
the Mother had cared for him. Later, the dis- 
ciples brought him over to Calcutta for treat- 
ment At this time, one day, Golap-Ma had 
casually remarked to Jogen-Ma, ‘I think the 
Master is displeased with the Mother, and has 
gone away to Calcutta’. When the Mother 
heard this from Jogen-Ma, she took a carriage 
to Calcutta and, going to the Master, wept and 
said, ‘Is it true that you came away here, be- 
cause you are displeased with me?* The Mas- 
ter asked, ‘Who said so?’ ‘Golap/ The Mas- 
ter was angry: ‘What! She dares to say these 
things and make you weep? Does she not know 
who you are? Where is she? Let her come/ 
Then the Mother grew calm again and re- 
turned to Dakshineswar. Later, when Golap- 
Ma came to the Master, he rebuked her severe- 
ly: ‘What did you say to make her weep? 
Don’t you know who she is? Go immediate- 
ly and beg for her forgiveness/ 

Golap-Ma immediately walked all the way to 
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Dakshineswar and wept before the Mother: 
‘The Master is angry with me. I did not real- 
ize what I was saying.’ The Mother said 
nothing, but laughed and patted her three times 
on the back crying, ‘O Golap! O Golap! O 
Golap!’; and Golap-Ma was immediately com- 
forted. She herself told me this story. . . . 

In 1918, Golap-Ma fell seriously ill. It was 
then that I heard the Mother praying to the 
Master: ‘O Master, make her well. I cannot 
live here without Golap and Jogen. How can 
I stay here without them?’ 

Then she said to us: ‘Jogen and Golap know 



about all the stages of my life. Golap has no 
inhibitions, no conceit. And look at Jogen. In 
those days, she would fall into such deep medi- 
tation that, if a fly settled inside her eye, she 
was not aware of it. Those who pray for them 
are blessed indeed.’ . . . 

One. evening, the Mother said to us : ‘Do you 
know, everyone says that I worry about Radhu 
all the time, that I am too deeply attached to 
her? If there was not this attachment, this 
body would not have survived the Master. It 
is for the achievement of his own purpose that 
he has caused this attachment When I grow 
indifferent to her, this body will not last.* 




LEST WE FORGET OURSELVES 

Na karmana na prajaya dhanena tyagenaike amrtatvamanasuh — Not by work, not by 
progeny, not by wealth (they have attained immortality). Some have attained immortality 
by renunciation. 

— Mahanarayanopanifad, XII. 14. 



I 

A foreign dignitary who visited India a 
couple of years ago, after going round the coun- 
try and seeing her various nation-building ac- 
tivities, said that the whole of India looked 
like a huge factory! Evidently, he must have 
been impressed by the giant strides that free 
India has taken in her industrial development 
during the short period of twelve years. True, 
anyone going round the country and witnessing 
the progress that India is making in building 
up a new economic pattern and a new social 
order is sure to be profoundly impressed by 
what he sees. There is an upsurge of a new 
life in every sphere, and vast developments are 
rapidly changing the face of India. In her two 
five-year plans, she has aimed at and executed 
large undertakings, the fruits of which are 
either already being reaped or will be reaped 
very soon. Adequate -attention is being bestow- 
ed on almost every aspect of our socio-economic 
life; and within the limited resources at the 



disposal of the nation, schemes of work are be- 
ing formulated and executed in gradual .stages. 

Ten or twelve years in the life of a nation 
is but a small period. But what has been 
achieved in this brief period, particularly view- 
ed against the background of what India was 
on the eve of independence — with partition of 
the country and its tragic consequence of large- 
scale refugee relief and rehabilitation on the one 
hand, and the immense problem of Kashmir on 
the other — viewed against this background, it 
really called forth tremendous courage, vision, 
and ambition on the part of those who were 
guiding the destinies of the country. Starting 
with the most basic needs of our common 
people, viz. food, cloth, and shelter, up to the 
highly advanced pursuits of scientific research, 
everything is being directed towards the one 
purpose of conferring better material benefits 
to the nation, and is being undertaken with care 
and zest. 

One may turn any side, or go to any part of 
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the country, one will come across either a huge 
multi-purpose project, or a vast irrigation sys- 
tem, or a large-scale industrial enterprise, or 
an immense factory, where hundreds and thou- 
sands of people are busily engaged in our na- 
tional reconstruction. Indeed, India looks like 
a huge factory! 

One’s heart is filled with joy to see that the 
nation is throbbing with a new life, and intense 
activity is visible everywhere. Men and money 
are being freely used to explore and exploit the 
natural resources that are scattered over the 
hills and planes, forests and fields of our vast 
territory. Life-giving waters are being brought 
to thirsty deserts, and man-made mountains 
are being built up to harness the irrigation-cum- 
power potential of mighty rivers, by the ingenu- 
ity of man. Fast communications have develop- 
ed connecting the different parts of the country, 
bringing people closer to each other, and open- 
ing up wider opportunities to know each other 
better for mutual benefit and exchange of ideas. 
The political unity of the nation is being tangi- 
bly felt and visibly seen in the context of the 
new change that is taking place all over the 
country, notwithstanding the differences that 
are there in our regional peculiarities and 
characteristics. 

Compared to what the country had been in 
pre-independence days, the progress that India 
has made today is something that even a robust 
optimist would have hesitated to conjure up. 
A country whose material resources had been 
systematically drained away, leaving her millions 
on the verge of poverty, has begun to march 
ahead with faith and determination, and is 
taking long strides towards progress and pros- 
perity. Hardly twelve years have passed; and 
within this short period, her all-round progress 
has been phenomenal, which has impressed the 
people all over the world. India has become, 
as it were, a model for many under-developed 
countries in Asia, Africa, and South-East Asia, 
which have become politically free only recent- 
ly. India has men and women of talents and 
vast natural resources. What she requires now, 



so far as her material advancement is concerned, 

is the proper and intelligent use of those talents 

and resources by means of honest and hard 

labour. 

% 

India is on the march. After a long period 
of political hibernation, which was forced on 

r 

her by historical circumstances, she has emerg- 
ed out to take her rightful place in the comity 
of nations and to contribute her mite to the 
general welfare and prosperity of mankind. 

Looking at this physical aspect of India, we 
feel justly proud. It is a very hopeful and im- 
pressive picture of India, indeed. It does not 
require a prophet to foresee that, at the pace 
she is advancing today, she will very soon be- 
come economically viable and stable, and her 
people can look forward to a bright future so 
far as their material needs are concerned. That 
is assured by the way the plans are becoming 
successful and yielding fruits. 

II 

At this juncture, when every effort is being 
directed in full blast towards her national devel- 
opment, India cannot afford to neglect the 
need of the spiritual regeneration of her people 
as well. This is the time for India to pause 
and think. She must lay due stress on the 
spiritual values to be pursued by her people, 
and plan for their spiritual growtji pari passu 
with their material development. For, if this 
aspect of her reconstruction is overlooked, and 
all the energies of the nation are bent only in 
the direction of the social and economic aspects, 
then India, too, may go the way of the other 
countries which have pursued only material 
values and neglected the moral and the spirit- 
ual. In the absence of the soul-purifying in- 
fluence that flows from the pursuit of spiritual 
values, their social body has become afflicted 
with diverse kinds of unwholesome and debasing 
evils. 

India should take care that those evils do 
not creep into her body social, by working in- 
telligently and with foresight. The spectacle 
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that the other countries present seems to point 
out that if one concentrates erne’s energies only 
on the acquisition of material wealth and physi- 
cal comfort, one’s soul becomes impoverished 
and weak. As the country advances outward- 
ly, making enormous progress and amassing 
great wealth, its soul becomes poorer in spirit- 
ual worth, and fails to offer succour and solace 
* 

to her people in times of distress and difficulty. 
On the one side, there is affluent prosperity 
flowing over their land ; and on the other, there 
is the distressing impoverishment of the spiritual 
essence in man. 



certain terms. The whole of society would 
come down upon that group or that individual 
who resorted to unjust and immoral ways to 
grow rich. The rod of dharma (danda) was 
ever watchful, and regulated the conduct of 
men and women. The entire scheme of life 
was so planned and directed that the sense 
of justice and fair play grew spontaneously in 
the minds of men and women. And for the 
recalcitrant, the disloyal, and the wayward, the 
rod was not spared, and the hand of law came 
down upon them heavily, inexorably, and with- 
out mercy. 



In the background of such a situation, when 
we turn to the picture of India that is in the 
making, a few questions would naturally arise 
in our mind. Is it that the material regenera- 
tion of a country must invariably lead to the 
moral degeneration of its people? Is the latter 
inevitable in the context of the former? Should 
it be that, as a nation progresses materially, 
evils should creep into individual and social 
lives as a matter of course? Must the two al- 
ways coexist and go together hand in hand? 
Cannot man acquire wealth and happiness and 
at the same time be moral, just, and pure? 
Cannot a society or a nation materially prosper, 
with all scientific knowledge and teclinological 
advancement, and at the same time be free 
from all the moral and social evils? What is 
the answer? 

India’s answer is and ought to be that such 
an ideal of life, where material prosperity can 
be combined with justice, morality, and equity, 
is possible, and should be the aim of every in- 
dividual and every society. That had always 
been the aim of her life, national as well as 
individual. She had always held the view that 
man, while he pursues the social and economic 
values for building up a healthy and prosperous 
condition erf life for liimself and liis fellow-be- 
ings, should acquire everything through just and 
fair means. Morality was the basis of the so- 
cial structure. Anytliing that was not done ac- 
cording to the accepted code erf moral conduct 
was looked down upon and censured in no un- 



Herein lies the lesson that India has to re- 
learn in the context of wliat is happening at 
present in the fields of her social and economic 
development. If she is to grow up according 
to her genius, she has to recapture those ideals 
which have sustained her through thousands of 
years. If she remains true to those ideals, she 
will not only grow more prosperous, but will 
also have a future more glorious tlian the past 
If, unfortunately, she forgets those ideals and 
values which have coursed through her veins 
for centuries, she will cease to be herself with 
her own characteristic way and goal erf life; she 
is not going to be the India of what her great 
sages and seers had visualized her to be. We 
must therefore be very vigilant, lest we forget 
ourselves. 



Amidst the cloud erf dust that has been raised 
by the intense activity that is going on in full 
swing all over the country, and in the enthu- 
siasm and ambition of our leaders to provide 
better conditions erf life fear our millions as quick- 
ly as possible, the vision of the nation as re- 
gards the basic approach to life’s problems and 
attitudes seems to have become some wliat 
blurred. But when the dust settles down — 
and it must settle down soon — when there is 
time and opportunity for calm tliinking about 
both the past and the future erf India, it is 
our firm belief that the nation will not proceed 
on a wrong path, but will realize her ancient 
values and restore them to their respective 
places of respect and importance. 




1959 



LEST WE FORGET OURSELVES 



447 



In this important work of national recon- 
struction, in which we must aspire to bring 
about a harmony between modern scientific 
attitude, mood, and temper with the spiritual 
genius of India, we can take a valuable lesson 
from the experience of the so-called scientifical- 
ly advanced and highly industrialized countries 
of the world — a lesson to avoid the pitfalls* m 
which they find themselves trapped. The ex- 
perience of others may help us in two ways. 
If their experience has been good and made 
them better morally and spiritually, we can 
emulate them. If the contrary is the case, we 
can avoid the wrong steps taken by them and 
be wary with regard to our plans and pro- 
grammes. 

What is their experience, as we see it? In 
those highly industrialized and scientifically ad- 
vanced countries, if one only dives deep into 
the hearts of earnest men and women, one 
would discover that their souls are seized with 
a sense of despair and despondency. There is 
a deep urge in their hearts to get at an un- 
known source from which would flow spiritual 
solace and mental peace. They have had 
worldly goods to their fill; they have been float- 
ing in the river of plenty. There has been 
material affluence, and ample provision has 
been made for their physical enjoyment. Every 
conceivable item of joy and comfort, which 
would contribute to their physical well-being 
and pleasure, has been devised and provided to 
them. But still there is anguish and anxiety; 
for man does not live by bread alone. He has 
a soul deep within him. No amount of physi- 
cal comfort or enjoyment can ever bring joy 
and satisfaction to the spiritually hungry soul. 
A cry of despair is rising to the sky from the 
hearts of those that are spiritually starved. 
The fire of materialism is raging in their hearts. 
Having had the benefits of the modern scientific 
civilization to their fill, and keenly feeling their 
spiritual bankruptcy, they are searching for 
those values which would bring them mental 
peace and spiritual solace. They are now 
turning to those perennial sources which have 



kept alive an unbroken flow of spiritual knowl- 
edge and tradition. 

Such is the experience of those who have 
been pursuing material values during the last 
one hundred years or so. India has been a 
direct witness to this painful drama; that should 
open her eyes now, when she is concentrating 
her energies on the development of her material 
condition. She should learn a lesson from the 
experience of others, and avoid the dangers 
that they have faced. The good that they have 
achieved is certainly welcome to India, but the 
pitfalls they have encountered and the errors 
they have committed must be eye-openers to 
her. The good must certainly be copied; even 
so the evil has to be avoided. From the suffer- 
ing that they have passed through, we can 
learn an invaluable lesson. We have to guard 
against moral depravity on the one side, and 
spiritual poverty on the other, which, when a 
nation suffers from them, lead to insecurity in 
society and immorality in individual lives. 

Ill 

Destiny has marked out India for a spiritual 
role. In the task of bringing peace and solace 
to the spiritually hungry, India has a duty to 
perform. That has been her age-long tradition 
— to be a beacon light for all wandering and 
wavering souls. That role she has to play 
again, and time and again, as in the past, after 
getting herself suffused and saturated with 
spiritual ideas and ideals. That is the foremost 
task before the nation; and India can ill afford 
to forget it, while she is working for the eco- 
nomic regeneration of her people. She must 
lay the greatest stress on the moral and spiritual 
development of her people, and not simply imi- 
tate others seeing only their outward success. 

Imitation becomes praiseworthy if it ennobles 
the person who emulates. Merely copying 
others, being attracted by external glamour or 
success, and at the cost of one’s own inner 
worth and heritage, will lead to one’s self-de- 
struction. This is as much true of a nation as 
it is of an individual. A nation cannot go 
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against the grains of its genius. The cumula- 
tive force of the strivings and successes, ambi- 
tions and aspirations, spiritual and temporal, of 
men and women for hundreds of years becomes 
crystallized as the nation’s genius, its precious 
heritage. Successive generations cherish it and 
strive to consolidate it by living it in their own 
lives. That is how the national individuality 
and its prestige are preserved by the children 
of the soil. Anything that goes against the 
grains of the national tradition and culture, 
and disturbs the even flow of the stream of the 
national life, must be discarded as unnational 
or even anti-national. We must be guarded 
against its silent infiltration into our path, caus- 
ing obstruction and diversion and, maybe, even 
our complete destruction. 

Every nation has a soul; and the soul-force 
of the nation expresses itself in a way charac- 
teristically its own. It will not and cannot 
express in any other way. The characteristic 
disposition of India is for religion and spiritual- 
ity. Spirituality is her backbone, the very basis 
of her national existence. So long as that is 
intact, so long as that is in perfect working 
condition, no other ideology or value will upset 
her own ancient values. The day that central 
core of her being, her very soul, becomes affect- 
ed, or impotent due to lack of proper nourish- 
ment, that day will begin her downfall, which 
may ultimately lead her to total ruin. Will 
that be allowed to happen? ‘Shall India die? 
Then from the world all spirituality will be 
extinct; all moral perfection will be extinct; all 
sweet-souled sympathy for religion will be ex- 
tinct; all ideality will be extinct; and in its place 
will reign the duality of lust and luxury as the 
male and female dieties, with money as its 
priest; fraud, force, and competition its cere- 
monies; and the human soul its sacrifice. Such 
a thing can never be’ (The Complete Works of 
Swami Vivekananda; Vol. IV. p. 294) . 

India is the land of religion and spirituality; 
it is the land of gentleness, piety, and goodness. 
It is the land of renunciation, service, and self- 
sacrifice. Her glory in the world will shine in 



full brilliance as long as her banner of the 
spirit is held aloft before the world. It is not 
through work, wealth, or power that she can 
command the respect of the world. Even if 
she tries to, she cannot do that. In the realm 
of the spirit, she is wise with age, and carries 
in her soul a veritable storehouse of spiritual 
knowledge, which is almost inexhaustible. Her 
contribution to the world was, is, and will al- 
ways be precisely in this realm. As it has been 
beautifully said, in the harmony of nations, the 
note of India is religion and spirituality. 

If Indians today feel proud of their heritage 
of spiritual culture, if they feel that they should 
prove themselves to be the true descendants of 
the sages of India, then it is incumbent on every 
man and woman of our generation to take up 
the cause of our national ideals and actively 
work for them not only by propagating them, 
but by practising them in their own lives. 

IV 

In what has been said in the foregoing sec- 
tions, it is not our intention to show that we 
are against modem scientific advancement or 
industrialization that is growing apace in the 
country, much less against the ways and means 
that are being adopted for the amelioration of 
the economic and the social condition of the 
masses of our countrymen. Far from that. 
The purpose of our present discussion is some- 
thing entirely different, and we would emphasize 
that point with all the force at our command. 
To state it briefly, it is this. While India is 
taking long strides in her socio-economic devel- 
opment, spending so much of her energy and 
using so much of money and material towards 
that end, when millions of her people are en- 
gaged in this vast experiment of building up a 
new India, let us be warned against forgetting 
her very soul, which preserves her, sustains her, 
and adds lustre to the life of her people. 

The task before the nation therefore is one 
which is to be accomplished not by govern- 
mental agency, not by politicians either. It is 
to be silently and steadily built in individual 
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homes by the individuals themselves. It is the 
building up of the character of the nation, and 
helping the growing generation to shape its 
life according to the spiritual and moral patterns 
that have been set before India by our fore- 
fathers. Unless the soul of India is preserved 
intact, giving spiritual nourishment to it in ade- 
quate measure, no amount of wealth or material 
good can help her to stand erect and discharge 
her duty towards mankind. 

The responsibility for this spiritual regenera- 
tion lies on the shoulders of every son and 
daughter of India. The spiritual battery of the 
nation needs to be recharged again by the lives 
and activities of her children. When she herself 
has regained sufficient spiritual strength, she 
can supply power and energy to all others who 
need her spiritual strength and enlightenment. 
This is the bounden duty of every true Indian 
today. He or she should realize that respon- 
sibility and contribute liis or her share in the 
moral and spiritual regeneration of India. Let 
us not forget what India expects from each one 
of us. 

Let us industrialize our country by all means, 
and let us get all the boons that science and 
technology can confer on us. They will all cer- 
tainly contribute to the material well-being of 



the teeming millions of our countrymen. Let a 
cheer of joy and happiness come on their face, 
and let them feel that they, too, are proud 
Indians with a great past at their back. Let 
them feed themselves well, and clothe them- 
selves properly. But that is not to be an end 
in itself. It is not the end and aim of human 
life, no, not at least from the Indian point of 
view. Seeking only physical sustenance and 
pleasure is comparable only to the existence of 
an animal. That is not the goal of man accord- 
ing to the Indian concept. Man has a divine 
spark in him. Man is divine. That divinity 
of man should come into play even in the 
affairs of the world. It is the full manifesta- 
tion of that divinity that is the goal of man. 
It is that goal that should inspire man in his 
life and inform all his activities in this world. 
All his pursuits and accomplishments must be 
subservient to tliis paramount aim of human 
life. India must work towards that end: to 
arouse every man to a spiritual consciousness, 
not only her own children, but all human 
beings. To raise man from the physical and 
animal level to the level of a divine being is 
the mission of India. That is her watchword. 
May we not forget it; may we remember what 
is our clear duty towards India and the world. 
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If the validity of a cognition is determined 
by something external to it, this something can 
be the knowledge of the object, or the knowl- 
edge of the efficacy of the object to evoke an 
activity, or the agreement of this knowledge 
with the object. A cognition whose validity is 
not determined by itself is subject to doubt; 
and a doubtful cognition cannot lead to any 
activity. Moreover, a purely external criterion 
for the validity and invalidity as well would 
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mean that there is some knowledge, and that it 
becomes at a later time valid or invalid. And a 
knowledge which is neither true nor false can 
be apprehended only when it can be self -con- 
tradictory . 1 

One can try to overcome this problem by 
taking up a new line. A cognition is valid if it 
does not come into conflict with other expe- 



1 PPV., 102.4-5. 




